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ABSTRACT 
This paper defined moral values and highlighted the power of some value -modifying factors 

such as; Colonialism, Christianity and Islam. It went further to expose the effects of these 
agents of social change on Nigerians. It finally suggested ways by which traditional moral 
values can be employed for national development. The principal object of this paper is to 
examine the extent damage to traditional moral values in Nigeria caused by agents of social 
change and it also posits how the values can be rescued and re- channelled to developing 
contemporary Nigeria. To achieve this, we shall briefly define moral value, then trace the 
sources or determinants of traditional moral values, not losing sight of the stability 
enjoyed by indigenous Nigerian societies in consequence of the use of these values. 
Furthermore, the indigenous moral-vales'-modifying and extinguishing factors shall be 
scrutinised, with the concomittant effects on the nation. We shall finally seek how the 
Nigerian indigenous moral values can be rescusitated and rejuvenated for nation building. 

DEFEVmONOFMORAL VALUE 
According to Kluckhohn, a moral value is a selective orientation towards experience, implying deep commit-

ment or reputation, which influence the ordering of choices between possible alternatives in action. But to Oyelade, by 
moral value is meant those concepts or patterns of behaviour which recognise and seek to protect the supremacy of man 
within his environment. We shall adopt Oyelade's definition as the working definition for this paper. 

SOURCES OF MORAL VALUES 
Human values are the ingredients cementing societal harmony and reinforcing self-esteem and worth to indi-

viduals in the society. Moral values are actually the determinants of choices, for good or for bad. The sources of moral 
values can be traced to the following: family, society religion, culture, conscience and the law. We shall now focus on 
Nigerian traditional culture and the reign of indigenous moral values in these societies that now make up Nigeria. 

NIGERIAN TRADITIONAL SOCIETY AND CULTURE 
Traditional moral values are the products of African Traditional Religion. Africans are notoriously religious. 

Africans are acutely aware of cardinal cosmic powers in the world. They are one with nature and the cosmic world; 
hence there is no distinction between the sacred and the secular, between the religious and non- religious. The world in 
their conception is in the grip of supernatural forces: from the North rules the power of wind, from the South, the gods/ 
goddesses of oceans rule, and from the East, the cosmic powers of fire controls, and through the West, the world is 
governed by the deities of the land. An African man, right from his youth is incubated in a culture that keenly sensitizes 
his spiritual senses to the existence of extra ordinary forces in the world, that usually demand certain ethical standard 
from man. The orderliness of the universe, and the precise laws of nature are credits to this creative intelligence. He 
therefore strives always for the maintenance of this cosmic oneness. The African world is therefore characterised by 
interactions of beings. Like a spider's web, all beings are linked together by a network of relationships and impinge on one 
another. 

Indigenous religion is not primarily for the individual, but for his community of which he is part. Chapters of 
African Religion are written everywhere in the life of the community. And in traditional society there are no irreligious 
people, no atheists, unbelievers, agnostics and skeptics. To be human is to belong to the whole community, and to do so 
involves participating in the beliefs, ceremonies, rituals and religions of the group, Religion is the main determinant of all 
other things in other spheres. And one must adhere to the moral values engendered by Traditional Religion. 
Although an individual may have a certain personal morality, the social cum religious moral values are what guide his 
choices and actions. Some of these traditional social values are justice, truth, sincerity, respect for elders, for husbands, 
care for relations, faithfulness, loyalty and chastity. The corporate nature of traditional culture which involves a 
three-dimensional relationship-man, and the ontological order stimulates further, these values. Mbiti says this 



corporate nature is expressed in "I am because we are," Akinjogbin on his own call this ebi common wealth. And 
misconduct, any breach of social norm, any misdemeanor injures societal relationship and ontological order. Thus, African 
Religion is the mother of morality, father of ethics, the inspirer that breathes life to moral values. Africans are therefore 
morally orientated through oral traditions, proverbs, pithy saying, sanctions and taboo, so much they behave correctly in 
every conceivable situation. The child is reminded of the taboos that must not be broken. A king who misuses his power 
is forced to commit suicide. The few moral offenders are punished by; family clan renunciation, disinheritance, swearing 
of oaths, curses, ostracism, public disgrace and execution. 

People enter into covenant on two levels; personal and societary, and deities are called to witness such. Any 
breach of covenant invites instant divine reprisal. Thus even now, gods are still powerfully effective when they are 
invoked in covenant making. 

More importantly, people are aware of the watchful eyes of ancestors and gods who are bound to punish 
offenders when they misbehave. There is awareness of this cosmic watchfulness, prompting lofty ideals from individuals 
who are very much conscious of the presence of the supersensible forces as "mystical policemen", who will never shirk 
their duty of vigilance on the moral turpitude of the society. All these make Nigerian traditional society a haven of morality, 
where sexual perversions, stealing, murder, envy, arrogance are rarities. 

MODIFYING AGENTS AND THE CONSEQUENCES 
The introduction of Christianity and Islam according to Idowu, by a miscarriage of purpose, makes its own 

contribution to the detrimental changes in moral values. The old fear of the divinities has been replaced by the notion of 
God who is ready to forgive perhaps even more than man is prone to sin. The fallout of this belief is the outright 
explosion in the rate of crimes and other sundry social offences. 

The two religions possess intolerant values, attitudes and practices that affect theory and practice of a universal 
ethic. Such values as love, patience, kindness and hospitality which were traditionally cherished, become undermined. 

The westernization of Nigeria at the time of the colonial administration gave rise to new values that we can refer 
to as modern values. This results in the transportation of Western values which are entirely foreign to Nigeria. 
These values displaced the traditional ones. Such values are further fostered by features of civilization and urbanization 
that are based on an impersonal type of life rather than on corporate living. These led to emergence of certain moral and 
social values that are based upon elitism, greed, aggressiveness, exploitation, and parochialism. What then are the 
effects of all these on the ensuing moral values? 

A modern Nigerian, had his wholistic conception of the world shattered. His wholesome personality has been 
fractured, making a nonentity of him, a caricature, an isomer, a split personality, a fugitive in his own country. He is a 
product of two cultures and a master of none. He is an ambivalent product who is neither here nor there, effectively 
uprooted, but not transplanted. He has no moral root anymore, and he is floating in life like a cloud. 

Christianity and Islam have weaned a Nigerian man from the ethical milk of tradition and customs. But they 
have not been able to sustain him or nourish him sufficiently well. In consequence he is gradually dying of spiritual 
amnesia. Thus, a Nigerian is now rudderless. Because these imported religions have introduced him to hypocrisy, he is 
now a well - rooted hypocrite. He attends a church or but it is merely a ritual, with no positive effect on him. He desires 
leadership only for looting sake. Corruption, bribery, egunje, lying, falsification, letter bombs, high technological thievery, 
murder, sexual misconducts, bestiality and other sundry crimes accompanied the civilization brought by these imported 
religions. 

TRADITIONAL MORAL VALUES TO THE RESCUE 
Social values that prompt conflicts and divisions should be dropped, for values that stimulate moral 

consensus and national integration, particularly, conflicts between traditional values and foreign values inherited from 
different factors I of social change.  Such conflicts should be resolved by convening all and sundry, that a strong 
base of socio-political system is what is needed.   Any value that does not contribute to national unity and 
reconciliation should be dropped Patriotic values should be encouraged, noting that European culture is not 
synonymous with Christianity.   We must| rediscover    the    wisdom    and   values    of   our   past    
ancestors,    which   could    be   the       basis    fo: alternative medical breakthrough. Many cases 
written off as helpless have been amazingly remedied by traditional alterna- I live medicine.  Effective researches into 
mystical areas like magun; the sex trap among the Yorube; egbe, the mystical I insurance, could be the bedrock for 



national technological breakthrough. The Western world may envy us still ! 
The elaborate rituals in traditional marriage should be endorsed, for they stamp life on the institution. Marriage 

if not the affair of two people, but the entire community. Where all the nuptial rituals are observed, it becomes difficult 
to I obtain divorce. Since the family is the smallest, but the greatest social unity, when, families are properly founded, they 
give I moral stability to the nation. 

The celebration of social use of sex for its own sake is unAfrican, the indiscriminate use of conjugal love has 
produced quite a number of unwanted babies, who later grew to social scourge, molesting, harrassing and general!} 
threatening the social stability of the nation. It is on record that majority of armed robbers such as Anini were products 
of social use of sex outside marriage. We must retrace our traditional feetsteps. 

These factors, undermining traditional moral values have to be dealt with. For example, Islam should drop 
Islamic practices like Purdah and sharia. Both Islam and Christianity should also drop their intolerant values, heroic 
superiority. attitudes and practices that negate the practice of universal ethic like love, mercy and justice. 

The traditional spirit of "we feeling" and corporate solidarity should be revived. The traditional awareness 
of cosmic alertness, and desire for perfect fellowship and harmony with the supernatural world should be restressed. 
A serious ethical re- orientation that accentuates moral responsibility and religious sensitivity, formidable enough to 
shur. greediness, selfishness, sexual perversions, bestiality, executive lawlessness, should be put in place. 

In swearing to an official oath, the Christian and Moslem, beside swearing on a Bible or a Quran, should also 
be made to swear by a fiery deity, from the part of the country they hail from. If he is Yoruba, he should swear by Ogun 
the god of iron. If he defaults, Ogun is a quick god in recompensing the guilty. If he is Igbo, he should be made to swear 
by Ala, the goddess of land. Ala is very swift in dispensing justice to the morally slothful. Other traditional gods should 
be sought out and used to sanitize our decadent economic, social and political system, stinking to high heavens, because 
of high scale of official thievery, embezzlement, corruption and financial mismanagement. Since no Yoruba man, for 
example, will swear b} Ogun, and go back on his words, decorum will be restored to national management of people's 
taxes and funds. 

REFERENCES 
Aknjogbin, I. A., Dahomey and her Neighbours,, Cambridge, 1967. 
Fabarebo, S. I.: "Magmv. An Anti- promiscuity Device Among The Yoruba, B. A, T. C, Vol. 4, No 2,1995 . 
Fabarebo-Ogunsakin, S. I. "Moral Philosophy" in Religious Periscope, Vol. 2, ed. Fabarebo-Ogunsakin, 1999. 
Fabarebo-Ogunsakin,S.I. -"Ethical Purity of African Religious And The Effects of Imported Religious on 
Africans, a lecture delivered at the RESSA. Weed, 1998. 
Geertz, C.: The Interpretation of Culture, New York: Basic Books, 1973. 
Idowu, E. B.: Olodumare, Godin Yoruba Belief, London, 1962. 
Imo C. O.: Moral Values and the Building of the Nigerian Nation, B.A.R.C., Vol. 4, No. 2,1995. 
Moslow,A.: Religious Values and Peak Experiences, Columbus, Ohio: O.U. P. 1964. 
Mbiti, J. S.: African Religious and Philosophy, London: Hinemann, 1969. 
Oyelade, T.: Readings in Religion and Human Values, Ile-Ife, 1982. 
Rokeach,M.: The Nature of Values. New York: The Free press, 1973. 
Shorter, A.: African Culture and the Christian church, London: Geoffery Chapman, 1973. 
Turaki, Y.: Toward a Concept of National Ethics: Method in social Ethics", a paper presented at a National Conference 
in Jos in 1979. 

 


